
 

 

 

            

 

 

 

This study highlights the history, features and text of the most intriguing early Qur'an 

manuscript dating from the middle or beginning of the second half of the first century hijra. A 

manuscript bearing the traces of the most important era in the formation of the written 

codification of the Qur’anic text. In this paper, the dating of this manuscript is considered, based 

on data from Arabic paleography and textual features that demonstrate the preservation of the 

original text of the Qur’an. This importance increases with the fact that the manuscript was 

created when the hearts of many companions of the Prophet Muhammad still beat.   
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Codex Topkapi Sarayi Medina 1a "M 1" 

This is a unique facsimile edition of the most intriguing early manuscript of 

the Quran, originating from the first century of the Hijra. This manuscript is called 

the Codex Medina 1A " M 1" and is kept in the storerooms of the Topkapi 

Museum in Istanbul. The manuscript contains approximately 78% of the entire text 

of the Quran. Textually gives same Qur’an text that is printed today. It is one of the 

earliest and at the same time the most complete manuscript of the Qur’an of the 

first century hijra. It contains a wide range of design features that allow us to 

conclude that many modern trends in the conceptual design of text writing 

originate in the first century of hijra. This importance is increased by the fact that 

the manuscript was created at a time when various companions of the Prophet 

Muhammad were still alive.  

As part of this study, the earliest fixation of the original system  التعقيبة was 

found in this codex, where the first word of the next page is written at the end of 

the previous. Existing explanation of the purpose of this system in facilitating and 

continuous reading can get an additional explanation. Since when applying the first 

word on the current page from the next page, the continuity of the written text is 

achieved, which is a hint for the correct page order. Since at that time there was 

often a break in the codices and disintegration of sheets, and in order to reassemble 

them together in exactly the right order, the use of this system allowed us to do this 

quickly and efficiently. This is a kind of analogue of sheet numbering. Thus, this 

system could act as a protection of the text from accidental distortion in the form of 

improper arrangement of sheets during restoration work. 

Initially, this and many other manuscripts of the so-called “collection of the 

Levant sheets” (şam evrakları)  stored in the Umayyad Mosque in Damascus. The 

entire collection of the Levantine Sheets, as well as this manuscript, has an obvious 

traces of design in accordance with the traditions of the Umayyad dynasty - the 

early dynasty (39-128 AH), that superceded the "prophetic caliphate" of the four 

righteous caliphs.  

Нistorical path of this relic has been insufficiently explored little; there is 

also little information left on how it acquired its present location. Since the 

manuscript has clear traces of the design of the Umayyad era, it demonstrates 

many parallels with other manuscripts of this era. This allows one to suggest that it 

could have been written on the territory of the Levant. Similar font types are 

represented in the London Or. 2156, where I. Rabb indicates that this manuscript 

could have been written in the province of Homs. This testifies that the 

metropolitan region of the Umayyad Caliphate was actively engaged in the 



creation of various manuscripts of the Quran. The well-known Arabist F. Deroсhe 

mentions that during the period of Caliph Abdul-Malik Ibn Marwan, a special 

typeface was developed, probably became the most popular in his reign. Deroсhe 

proposes to consider the font of the F hand of this manuscript to be related to this 

type of special Caliph font. If this assumption is true, then this manuscript could 

have been created on the territory of the Levant, in the metropolitan region, starting 

from Jerusalem and stretching north to Damascus. It is curious that the manuscript, 

most likely, was kept for more than a thousand years in the Umayyad Metropolitan 

Mosque in Damascus, built by caliph al-Walid in 93 AH. And from there it was 

transported to Istanbul at Ottoman Caliphate decline at the end of the 19th century, 

along with the "Collection of Levantine Sheets." The manuscript continues to be 

kept in the storerooms of the Topkapı Museum and is not displayed. Unfortunately, 

information about the process and principles of creating manuscripts of the 

Umayyad era has not reached our days. Only the discovery of the Qur'an repository 

in Jami al-Kabir in Sana'a provided several examples of the original binder covers 

of the early Abbasid era, which were already reused, thereby, at least not allowing 

for a complete reconstruction of the binding, but nevertheless, allowing us to 

understand the cover design principles. Most likely the type represented some 

parallels with the "Coptic binding", which could get into the traditional Arabian 

environment through Ethiopia, that had good relations with Muslims. The 

difference, most likely, could be in the cover of the butt-end of the book. The lids, 

as a rule, were wooden, and this is precisely what explained their excessive 

thickness. As far as possible, we tried to repeat these features in this edition in 

order to bring the reader as close as possible to the relic and its epoch.  

This print was based on photographs of a manuscript made in the 1930s by 

German orientalists Otto Pretzl and Gotthelf-Bergsträßer (Gotthelf Bergsträßer-

Filmarchiv, Bayerische Akademie der Wissenschaften), who 

traveled the Muslim world in order to fix and catalog the most 

ancient codices of the Quran. Unfortunately, many works, brief 

essays and studies of these authors disappeared after the capture 

of Berlin in 1945. Bergstrasser went missing even before the war, 

during a climbing tour of the Bavarian mountains in 1933. Joseph 

Schacht points out that he died on August 16, 1933
1
. Otto Pretzl 

died in a plane crash near Sevastopol in 1941
2
. To date, there is 

very little information about their research work. Only a few batches of 
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photographs of manuscripts kept by Anton Spitaler,  have survived, including this 

manuscript. Well-known scholar Muhammad Hamidulla, who met Otto Pretzl 

arrived to Paris to collect photocopies of the Qur’anic manuscripts in Paris Library, 

said that he had photographs of "42,000 copies (or folios?) Of the Qur’an" and 

that "they are checked." Hamidullah adds that Pretzl also issued a "preliminary 

report", which stated that this manuscript contained random scribal errors, but "no 

textual differences"
3
 from the official text. 

This great codex was first published by Bergstrasser in the posthumous III 

volume of “The Stories of the Quran” - “Geschichte des Qorāns (Leipzig 1938)” as 

“Istanbul, Saray, Medina 1a” (see GdQ, table VIII, Figure 10 indicating “32x24 cm 

page format”). The numbering of photographs in the Gotthelf-Bergsträßer photo 

archive begins on the back of the first page - “fol. 1r. " In this study of the 

manuscript, it was noticed that the first sheet, starting with a reverse (recto), has a 

gap, which, like a “window”, showed the reverse of a previous, unregistered sheet 

with text. This circumstance was discussed with Dr. Eleonore Cellard. Which 

indicated that the Turkish scholar Fehmi Edham Karatay in his catalog of Arabic-

language manuscripts Topkapı Sarayı Müzesi Kütüphanesi Arapça Yazmalar 

Kataloǧu, examining this manuscript indicated that it contains 

391 sheets. According to preliminary estimates, Dr. M. Saifulla, 

who examined this manuscript, indicated that, given the current 

composition of the manuscript, the original full text of this 

manuscript could have taken about 400 sheets
4
. If the data of 

Karatay are correct, then this manuscript can represent an almost 

complete text of the Qur’an. However, it is not clear why 

Bergstrasser lists only 305 sheets in his catalog, instead of 391.  

 

 

 

 

 

 

                                                           

 
4  -  

F.E. Karatay 

https://www.islamic-awareness.org/quran/text/mss/medina1a.html


 

Data cited by F. Karatay: 

 

 

“M 1. The same subject [Quran]. Parchment. 320 

by 240 mm. 391 sheets, on pages kufic inscriptions 220 

mm high, 15-19 lines. Presumably II-III century. Patches 

are visible at the edges of the sheets, and on some pages 

the later kufic appended [words]. And 24 pages corrected 

text. On parchment brown covers ornaments and 

decorative rosettes”
5
.  
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Dating 

The famous German Arabist Adolf Grohmann was one of the first who 

specifically listed the Arabic manuscripts of the Qur’an, dating from the first 

century of the Hijra. His list includes: British Museum Ms. Or. 2165, Arabe 328a, 

Istanbul Topkapi Saray Medina 1a, A. Perg. 2, P. Cair. B. E. 1700, Vat. Ar. 1605, 

Arabic Pal. Pl. 44 and P. Michaélidès No. 32.
6
 Thus he was one of the first to give 

the paleographic dating to this manuscript, relating it to the first century of the 

Hijra. In his other monograph, Adolf Grohmann studied this codex, although it was 

limited to one Hijazi sheet. Based on the similarities with the dated first century 

Arab papyrus, Grohmann dated Medina 1a to the first century of the Hijra
7
. In 

addition, Michael Marx, the professor of the Berlin-Brandenburg Academy, argues 

that Medina 1a is one of the earliest manuscripts of the Umayyad dynasty
8
:  

 

Fig.4 - link to the Medina 1a manuscript photo 

 

This manuscript contains a rare, missing in the first century Hijra system of 

writing the diacritical points of the letter “Qaf” - which was discovered by a 

professor of Arabic studies at the University of Groningen (Holland) Frederick 

F. Leemhuis. The professor himself writes
9
:  
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An example of inscriptions from the “Dome of the Rock”: the letter ق has 

one point below it (underlined in red), also a part of the mosaic with the date of 

completion of the construction of the “Dome of the Rock”: “This dome was built 

by Abdullah Imam al Ma'mun, Lord of the Believers in the year 72, may 

Allah accept from him." 

Based on the work of F. Lemmus, all texts with such spelling date back to 

this time, since on the other buildings, on epitaphs and texts, this method of writing 

these letters no longer occurs.  

With the exception of the last hand, the Medina 1a manuscript is written in 

various forms of the Hijazi font, all of which represent an introduction to the Kufic 

tendencies of the Umayyad period, as evidenced by the uniformity and regularity 

of their design and general appearance of the page. Medina 1a font style is the 

same as in the manuscript of Marcel 13 + Arabe 330c (the same manuscript, 

divided into two collections), as well as the TIEM ŞE 321 manuscript.  



 

 Manuscript Marcel 13 from the collection of the National Library of Russia, St. Petersburg. 

The final hand of the Medina 1a manuscript (Hand F) has the greatest 

potential to shed light on the place where this manuscript was created, as well as 

the date of its writing. The manuscript of Marcel 13 was described in detail in the 

literature
10

, highlighting it from a small group of specific manuscripts. From the 

paleography point of view, François Deroche, one of the leading Arabists of our 

time, summarizes the main characteristics of this Marcel 13 font, showing his close 

relationship with the mentioned manuscripts (Arabe 330c, TIEM ŞE 321), as well 

as with the border stones of Caliph Abd al-Malik ibn Marvan ( rules from 63-83 

AH.)
11

. The last hand from Medina 1a fits into this group of fonts
12

. Based mainly 

on paleographic and artistic-historical criteria, Orientalists Alan George and Barry 

Flood date Marcel 13 to the end of the 1st century Hijrah. Alan George stated that 

the font precedes the Sana'a Codex 20-33.1, which is dated to the end of the first 

century of the hijra
13

. Sana's manuscript 20-33.1 - the so-called. "The Great 
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Umayyad Quran", dated by C14 to 657-690 AD or 35-67 AH. Von Bothmer 

paleographically agrees with this chemical dating. If the assumption of A. George 

is correct, then this type of font should be dated to a period of approx. 67 AH / 690 

AD. 

 

On the left is the TIEM ŞE 321 manuscript, showing the same handwriting of the F 

hand of the Medina 1a manuscript, on the right - the Caliph Abdul-Malik border 

stone, resembling Marcel 13 + TIEM ŞE 321 in the opinion of F. Deroche
14

. 

 

The font table created by F. Deroche, where the researcher M. Saifulla added 

the font Medina 1a. 
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F.Deroche himself writes about the TIEM ŞE 321 manuscript: 

 



In more detail F. Deroche explores this type of font in the book “Qur'ans of 

the Umayyads: A First Overview”. Where he writes
15

: 

 
 

He further summarizes his dating of this type of font
16

:  

 

 that is, from 63 to 83 AH.   

In general, as was presented in the works of the early and modern Arabists, 

this manuscript with the O I font type is dated to the first century of the Hijra by all 

scholars. As for a more specific dating, according to the system of writing the letter 

“Qaf”, noted by F. Lemmhuis, as well as F. Deroche’s stylistic and paleographic 

analysis, this manuscript can be attributed to the period of the reign of Caliph 

Abdul-Malik ibn Marvan, i.e. from 63 to 83 the years of the hijra. Taking into 

account a fairly accurate guideline - the writing of the letter “Qaf” in the period of 

approximately 70s of the first century — we suggest to date this manuscript to the 

first half of the governance of Caliph Abdul-Malik, that is before to the 70s. Since 

there is a large reservoir of rock inscriptions on the territory of Hijaz, dated by the 

authors to the reign of Caliph al-Walid and subsequent rulers, in which this writing 

system “Qaf” no longer occurs. This allows us to say about the termination of the 

practice of writing such after the construction of the “Dome of the Rock”. 
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 Qur'ans of the Umayyads: A First Overview (Leiden Studies in Islam and Society). December 

2, 2013. pp. 80 
16

 Qur'ans of the Umayyads: A First Overview (Leiden Studies in Islam and Society). December 

2, 2013. pp. 94 



According to the paleographic features presented by another manuscript - San'a 20-

33.1, which dates according to the radiocarbon dating of C14 to the before 67 AH, 

we can claim that our manuscript was written much earlier. Because the font type 

O I, which is found in our manuscript, is also contained in the manuscript Marcel 

13, that in the opinion of Alan George is preceded by the manuscript San'a 20-

33.1. This means that this font O I was distributed in the late 50s and early 60s of 

the first century of the Hijra. In general, one can safely say that this manuscript 

was written fifty years after the death of the Prophet Muhammad, peace and 

blessings of Allah be upon him.  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Text 

Text of this manuscript has a unique advantage. He was rechecked by 

scribes several times. This was due to the fact that four to six different scribes 

worked on its creation, where each subsequent recheck what was written by his 

predecessor. The already mentioned G. Bergstrasse confirms the above described 

principle of the reliability of the rechecked text: « codices checked and corrected 

by the scribe by comparison with the original manuscript, more reliable than 

those that have not been subjected to such a procedure.»
17

 

Manuscript contains a number of revisions, presented mainly on pages 382 

and 421, which in their form may seem to be an additional appendix to the original 

text of substantial speech volume, in size of several sentences. It should be noted 

that their application was a synchronous to writing of the manuscript itself, thereby 

rejecting the variation of their late, foreign, unintended revision by original scribes. 

As stated above, this was due, , to the work of several different scribes on the 

manuscript , where each new scribe, before starting to work, rechecked what was 

written by his predecessor. Thus, the last edit F represents the highest number of 

edits. Next, the font matching tables with the F hand will be listed. 
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Samples of final forms p. 382, bearingcommon features with hand F 

As can be seen in the table, the typical features of editing p. 382 of the 

writing of the final “ya” and the final “qaf” fully coincide with the same letters in 

the hand F. Thus, it becomes clear that this editing was made even when the 

manuscript has not yet been completed, indicatingit to be simultaneous to the 

writing of manuscript’s text. In this case, all letter samples of this edit are 

examples of the writing of the F hand, making it possible to identify and attribute 

the second edit on page 421. 

 

Font table from reviewed and attributed to hand F edit page 382 with second edit 

on page 421 

Here, it can be clearly seen the spelling of a number of letters fully coincides 

with the revision of page 382, previously attributed as hand F. Thus, the editing of 

page 421 is also an amendment of the hand F of this codex. Based on this, it can be 

concluded that the correction of errors was made at the time of writing the 

manuscript itself, leaving only minor spelling errors uncorrected, not exceeding 1-

2 letters, in 20 places of the manuscript.  



 

Also noteworthy are the names of the surahs written by hand F before the 

beginning of the surahs. They were written with a very thin pen, which indicates 

that almost all, even minor corrections in this manuscript, were made by hand F. 

Thus, they can be dated to the period when the manuscript has not yet been 

completed, referring all the corrections to the original, provided the text. It should 

be noted that this scribe in this codex used a thin pen to write the names of the 

surahs in the title, and also arranged the number of surahs according to numerology 

“abjad”.  

Striking example that the “thin” corrections noted above are written with the 

hand F is the following example, where the shape of the final “ya” is similar to one 

of the hand F. 

 

 

                  Q 69:28 

_______________ 

Summarizing, it can be argued that almost all corrections, even minor ones, 

are of the hand F, thus relating them to the period when the manuscript was not yet 

completed. The following are shown places with the already identified examples of 

the correcting handwriting hand F on page 421, 382 and others, where the usual 

handwriting of hand F is represented. 



 

________________________________________________ 

 

 

  

  



 

 

 



 

Thus, all corrections
18

 in this manuscript were put down to the text when the 

manuscript was not yet completed, referring all these corrections to the original, 

provided text. Additional evidence in favor of the fact that these corrections are 

corrections to the last hand of this codex - hand F, are the vocalization dots placed. 

Which were placed together with the other vocalization dots of the entire 

manuscript, since their external characteristics are the same with all the other 

vocalization dots of the codex. Moreover, although today we have only black and 

white photographs of this manuscript, nevertheless, in some places of the 

manuscript there are differences in tone between the ornamental drawings at the 

beginning of the surahs, the names of the suras with the number according to the 

“abjad” system, and darker in tone letters of the text as on page 331: 

  

In this case, since the notes before the beginning of the surahs in this 

manuscript are attributed as hand F, and if they are written in red ink, then most 

likely it was hand F that was the scribe who put down the red dots. If this is true, 

then we can safely conclude that all corrections were made before the end of 

writing the entire text. Almost all corrections have all same characteristic vowels 

that are found throughout the manuscript. Since if changes were made after writing 
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the entire code and arranging vowels, they probably would not have vowels at all, 

or they would not have the same features as the rest of the text. 

   

 

     

 



                              

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Scribal errors 

This codex contains 20 minor spelling errors. There is, perhaps, as the most 

serious mistake, the written synonym - “prophet” -  ٍ نبة instead of the correct one - 

“admonitor” -  ٍ نة ٍية  at 43:23, in Shari’a, these two words are semantic synonyms, 

unlike, for example, the word “messenger”, which carries a completely different 

meaning of the transmitter of the word of God. However, probably with the same 

hand, the letter ر was put over the word. Later, the non-scribing hand of this 

manuscript, [this is the only edit by non-original scribes, although it may also be 

hand F, as evidenced by the “thin” character of the pen], was the original letter ر 

цфыcircled and the letter ن was added to it. This correction is typical for Naskh 

font, since in it letter ر of the Hijaz is similar to د of Naskh font, and if you add the 

initial ن to it and put the dot above it, and also above د, then it will give  نة in that 

case, remaining on the line ىى gives in font naskh -  ي 

 

For example, in Arabe 328b manuscript (right), written by approx. up to 30-40 AH., there is no 

this error, showing that this spelling is a spelling error, not a textual discrepancy. 

A similar spelling on page 461 of the word “prophet” with tanwin kasra: 

 

The only curious feature of the spelling of this manuscript is the non-

standard spelling of the original verb “did” -  جعةة in the sura “Fil” 105: 5, 

classically standing in the masculine verb of third person, but written here in the 

feminine verb third person -  جعلة in this case, this is the name collective for 

inanimate objects and animals, and will return to the "birds" described in Surah. 

The final context will say: “And they (the birds) made them like eaten cereals”, 



instead of: “And He made them like eaten cereals”. As you can see, this does not 

change the meaning, since the action in both cases comes from Allah, as was 

already described in the previous verses, with the difference that in this case the 

subject of the action becomes personified, and not its Creator. This reading is 

transmitted in the tafsir Ibn ‘Atiyah: 

 ساكن ٍوتاءٍاللامٍبفتحٍالطي ٍيعنون"ٍفجعلتهم:ٍ"بعضهمٍوق أٍ،ٍحاتمٍأبوٍقال

 “Said Abu Hatim (Razi?), and some read: “They did”, meaning birds, with 

“lam” with fatha, and “ ta” with sukun.”   

Also notable an omission of the word  عَنِّة at 69:28, but it is inscribed and 

corrected by the same scribe while writing the manuscript itself, since the final ي is 

the same as that of this scribe. Above, a comparison made between the type of 

these letters and the type of “thin” letters in the surahs remarks and inscriptions of 

the hand F, showed that this is one hand. There are also no diacritical points, that is 

typical for this scribe, due to they rarely took place in the first century. Therefore, 

we do not put this corrected error in the list of errors of this codex, since it was 

improved in a proper time, but we bring it here to demonstrate that the very nature 

of the omission is widely known in the science of textual science. The reason for 

this is homoioteleuton (gr. ὁμοιοτέλευτος), it is an error that occurs  when the same 

ending of words or lines, because of which the scribe could make the omission of a 

repeating element with the same ending. In this case, both words are written in the 

same way, except for the initial alif in the first word.  

 

In Arabe 328b manuscript (right), written by approx. up to 30-40 gh., there is no this 

error, showing that this spelling is a spelling error, not a textual discrepancy. 

 

This type of error is also noted by the authoritative textologist of the New 

Testament, Bruce Metzger, in his book “The Text of the New Testament”, where he 

writes
19

: 
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 The Text of New Testament 4th Edit by Bruce M. Metzger, Bart Ehrman, p.253 



 

 

B. Metzger, describing the manuscripts of the New Testament, visually 

demonstrates the textual and written aspects that the ancient manuscripts represent, 

where he analyzes identificating the "technical" errors, separating them from the 

intentional ones.  

 

Below is a list of simple errors in the graphemes of letters: 

8:40 in the word المولى written extra ا 

9: 107 in the word وٍال ين missed و 

13:40 in the word وٍإن missed ن 

14:14 in the word لمسكننكم the second ن missed  

15:79 in the word فانتقمنا mixed places of ٍم andن 



17:21 the word الاخ ة when relocating to a new line is re-written  خ 

17:52 in the word لبثتم missed ت 

 ا missed the first الشيطان 17:64

18:54 in the word الانسان the second ن missed  

20: 5 in the word استوى missed ت 

20:14 in the word ل ك ي is written an extra ل that is - لل ك ي 

23:41 in the word فبغداف   missed غ 

25:20 in the word اتصب ون missed ب  

30: 8 in the word بينهما missed م  

30:13 in the words لهمٍمن, in the word لهةم missed م that perhaps is an archaic system 

of assimilation of sound, as in the example منٍما which is written as مما 

35:27 in the word سةود before د an extra letter is written, that is, ىةد maybe this is  ٍُ  

with hamza 

40:58 in the word المسة ء kasra in Madd Muttasil is written in ا and completed by 

hamza through ى that was the archaic for the first-century spelling rule. [is not a 

mistake]  

43:32 in the word معشتهم there is no ت 

48:14 in the word يشاء the hamza is written through ى as it was said about 40:58 [is 

not an error, this rule also occurs in 18:77] 

58: 1 in the word  تشتك there is no second ت 

60: 9 in the word تولوهم written over the second ل 

68:48 in the word هةو, the letter و is mixed up with م, as their graphemes in this 

Hijazi handwriting have a similar final form.   

A total of 21 scribal errors, all these errors are represented either by missing 

a letter, or by writing an extra letter, or by mixing up the order of writing two 

letters. All these demonstrate that the nature of these errors is insignificant and 

does not affect the text of the Quran. The previously mentioned Otto Pretzl who 

examined this Quran, as wrote about this in his preliminary report, asserting that 



random scribal errors were found in this manuscript, but "no textual differences"
20

 

from the official text. 

The nature of such errors, mentioned earlier by B. Metzger in his book «Text 

the New Testament», noted criteria that allow such errors in the manuscripts to be 

classified as random and unintentional errors of the copyist. Metzger writes
21

: 

 

Thus, these errors, where letters are mixed up, or one is missing or an extra 

letter is written, B. Metzger classifies as unintended errors of the scribe, which do 
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not affect the text itself and are not intentional. As can be seen in the list of errors 

we cited, there are no serious spelling errors in this manuscript, let alone textual 

ones. This allows us to conclude that this manuscript gives us word for word the 

same text of the Quran that exists today. Moreover, this text was written down 

after approximately 50 years after the death of the Prophet Muhammad, peace and 

blessings of Allah be upon him, and 25 years after the publication of the prophetic 

Quran Caliph ‘Uthman ibn Affan, may Allah be pleased with him!  

 


